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their objectivity (i.e. their Being) and hence into the subjectivity of '
Reason. forwhich it is objectivity and in which it is rooted.
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The religious mind has no belief. no dogma: it moves from faet to
fact. Therefore the religious mind is & scientific mind but
the seientitic mind 15 not the religious mind.
- Prof. P. Krishna
(in Religious and Scientitic Quest)
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Editorial

The Journal of Darsana, first published in 2015, has a great
objective. The objective is to promote philosophy as critical
awareness. Today we are living in the era of science and
technology which is making our life easier and pleasurable day by
day. But at the same time science is an enquiry of external world.
It has nothing to do with the inner life of human beings which
expresses a true sense of our values and relationships. Philosophy
is not limited in any specific subject matter of human life. It is a
pure Dar$ana, a pure awareness which tries to see and examine the
human reality as whole. Human knowledge and wisdom starts with
awareness. Since philosophy is a pure critical awareness so it has
been reflected in every aspect of life. But today time has changed
and many branches of knowledge studying human life have
emerged up. Therefore the question is ‘what is the specialty of
philosophy?’ Do we need philosophy in contemporary times or
not? Many so-called thinkers think that there is no need of
philosophy. It is an old subject which is out of date. Neither it has
any contribution to human knowledge nor does it have any role in
achieving a good livelihood. No doubt science is doing a very good
job in order to understand and transform our external world. But at
the same time science has nothing to do with self-knowledge. So I
believe that today philosophy should concentrate itself to the area
of self-knowledge which is untouched by science. As Science
transforms our external life, philosophy should transform our inner
life.

Two quests are fundamental to understand human life: the
one is scientific quest and the other is religious quest. We are
publishing A Dialogue with Prof. P. Krishna on Scientific and
Religious Quest in this volume of JOD which deals with the above
raised question. The true philosophy is not the no man’s land
between science and religion but it is a critical awareness of our
life, of our being. And in this way in India true religious quest and
a true philosophical quest are one. Both quests are aiming the
question of being, the question of self-knowledge. Since today best
minds of humanity involve in scientific quest, it is really important



to know that ‘what is true science’ and ‘what is true philosophy’
and the most important question is ‘what is the relationship
between the two quests.” The Dialogue is tried to discuss these
questions.

We are publishing Bhavanakrm III (Text) an important
Bhuddhist text of Kamalsila, Romanized Text by Giuseppe Tucci
and its English translation by Robert F. Olson and Masao Ichisima.
It is an important Bhuddhist text which deals with the question of
levels in Samdadhi.

We are also publishing a Trialogue between Heidegger,
Nietzsche, and Nagarjuna by Daniel Fidel Ferrer. Since it is an
imaginative meeting of these three philosophers therefore it is a
fiction but it deals with some important aspects of philosophy. We
welcome it in JOD.

The Journal of Darsana is a bi-lingual (Hindi and English)
and bi-annual Journal. We will publish every year one volume in
English and one volume in Hindi. We are starting a new journal in
the area of philosophical research with great objectives. We are
feeling a responsibility that will require much hard work, clear
vision about journal and of course active co-operation from the
philosophical community of our country. We will take a wider
aspect of philosophy in our journal. We invite the research papers
from philosophical community, the papers with innovative ideas
and new interpretations of texts which will help us to understand
modern complexes of time. Time is good teacher therefore we
believe that we will not stop learning and what time will teach we
will listen to it and we will try to give a significant place to this
journal in the world of philosophical thinking.

Dr. Rama Pandey
Dr. Archana Tiwari
Dr. Rajesh Kumar Chaurasia
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Trialogue between Heidegger, Nietzsche,
and Nagarjuna

Daniel Fidel Ferrer

Author: Daniel Fidel Ferrer studied philosophy at Western
Michigan University, and he did graduate work in philosophy at
Duquesne University, and Banaras Hindu University (1977-1978,
and 2014). He visited Banaras Hindu University Philosophy
department during his honors studied abroad in fall of 1973. Spent
the summer with the Tibetans in Dharamshala (1978) and
published a small translation of Bhavaviveka.

Martin Heidegger was a steadfast and deep thinker. His
collected writings exceed 100 volumes. Heidegger advised Dr. J.L.
Mehta (1912-1988) while he was in Germany to study the Greek
language. Heidegger has profoundly changed the study of Greek
philosophy; and most of his lectures to students at Freiburg
University (im Breisgau) were on Greek philosophers, Leibniz,
Kant, Hegel, Schelling, Nietzsche, and the poet Holderlin. The list
of thinker that have been influence by Nietzsche would fill up
pages, including Jean-Paul Sartre, Carl Jung and Freud. Nietzsche
philosophy is ninety percentages critical and he is excellent
counter-punch to all ideas (his own included). He wrote music,
played piano, poetry, wrote a novel (Thus Spoke Zarathustra) and
was against all forms of Christianity. Nietzsche like Heidegger
learned much from the study of Greek philosophy and culture.
Nagarjuna was born a Hindu; however he became a Buddhist and
his writings and worldview are non-essentialist, anti-metaphysical,
anti-soul, and the de-construction of all philosophical systems this
point of view sees the world in terms of fixed substances and



Journal of Darsana, Vol. - I July-December, 2015 2

essences — indeed, this fits right in with Nietzsche and the great
philosophical issues and debates at the end of the 20™ century.
Nagarjuna is also against the logical concept of “proof”.

INTRODUCTION:

Not too far from here the famous physicist Albert Einstein
(1879-1955) conducted thought experiments which undeniably
lead to his theory of relativity. Example of this theory was that
time was no longer absolute or uniform. The following
philosophical dialogue between three philosophers is a thought
experiment like Einstein’s. Martin Heidegger (1889-1976) is the
most written about 20™ century philosopher. Friedrich Nietzsche
(1844-1900) is a critical thinker of the highest order who
proclaimed the death of God and is considered the last western
metaphysician. He found Platonism everywhere. The Acharya
Nagarjuna (2-3d century AD) is perhaps the greatest single Indian
philosopher; he is considered the greatest Buddhist thinker after
the Buddha himself. Nagarjuna although less famous than the
other two philosopher, his audacious and unique eastern way of
thinking may provide some fundamental solutions to Heidegger’s
and Nietzsche’s stickler dilemmas; and their morass and
entanglement in their western philosophical predicaments and
knots. Should we say, Nagarjuna will act as cutting the Gordian
Knot? Philosophical conundrums and quandaries are based on the
wrong assumptions and presuppositions. Heidegger in the 1925
lectures intricate and stimulate analysis of different types of
ambiguity. Many of these philosophical dilemmas live in the in-
between of the labyrinth of ambiguity. Perhaps the three thinkers
can overcome a little of their singularity and speak to thinking; and
hence lead the fly out of Wittgenstein’s (1889-1951) bottle. Baruch
Spinoza (1632-1677) said that all excellent things are as difficult as
they are rare. We will see if these three men can come to a meeting
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of the minds here on a cold day in southern Germany. They are
nearby the village of Todtnauberg which is deep in the Homey
Black Forest (German: Schwarzwald).

Nietzsche is well known to Heidegger. Heidegger complained to
his friends that Nietzsche kaput him, he actually said, “Er hat mich
kaputt gemacht!” in English, “Nietzsche kaput me!” (broke me)”.
In his letter to Medard Boss dated August 16, 1960, Heidegger
says “I am still stuck in the “abyss” of Nietzsche.” He must have
been working on his two volume set on Nietzsche which was
finally published in 1961; at this point I hesitate to call them
books. These two volumes are the re-writing by Heidegger of his
lectures on Nietzsche dating from the 1930s at the University of
Freiberg. Accord to his friend and student Hans-Georg Gadamer;
Elfrida Heidegger was very concerned about Martin having
another mental break-down; so she asked Otto Péggeler who was
helping Heidegger editing the volumes, to stop working on his
two-volume study of Nietzsche. These autobiographical statements
by Heidegger show his ongoing engagement (Auseinandersetzung)
and struggle and fight with Nietzsche’s critical stance. Heidegger
in 1937 said, “to dare to come to grips with Nietzsche as the one
who is nearest but to recognize that he is farthest removed from the
question of Being.” So, except for the ontological themes
Nietzsche is indeed close to Heidegger. Both are strongly anti-
system thinkers — with Nietzsche taking the lead with a swarm of
ideas and aphorisms; whereas Heidegger is just trying to open up
the question of Being. Looking for the voice (Stimme des Seins) of
Being and the shepherd of Being (Hirt des Seins) -- perhaps in all
the wrong places. Is it just so, Socrates? This question and its
question mark are often used by Plato in his dialogues to place the
final question mark of thinking. This is the question mark which
we would now call the reality check or the gut check. In a course
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(1934-35) on the great Holderlin (1770-1843), Martin said, “Wer
vieles beginnt, kommt oft nie zum Anfang” (Whoever often starts
never gets to the beginning). This is a hard choice to make at the
beginning.

Dramatis personas: Martin Heidegger (1889-1976). Elfride
(Née Petri) Heidegger’ wife. Friedrich Nietzsche (1844-1900).
Archaya Nagarjuna (2-3th century AD), The Buddha (563-483
BC). Socrates(469 BC to 399 BC). Plato (424BC - 348 BC).
Narrator, author himself.

I

In 1922, Martin Heidegger's wife Elfride Heidegger (née
Petri) gave Martin Heidegger a present of a small cottage
overlooking the minor mountain village of Todtnauberg in the
Black Forrest (Schwarzwald). This is 16 miles from Freiburg,
where Heidegger was living and teaching. Elfride used an advance
of her father’s inheritance money to buy a plot of land and paid a
local carpenter to build the cottage. Because the depression money
was rapidly becoming worthless and she thought it wiser to invest
her share in real-estate. The land is small it is only 2-3 acres and
for the farmer it was 'wet' and 'rocky', thus the farmer was
interested in selling it. Win and win situation. Elfride designed the
cottage herself. In August 1922 the family moved in the cottage.
wwzThey had rented their own small apartment in Freiburg to
Americans for the summer break. Heidegger worked on most of
his writings at this mountain cottage. A large part of his most
famous work, Being and Time (1927), was finished at a nearby
farm house owned by Johann Brender where Martin had rented a
room in a part of Todtnauberg called the Riitte. The two children,
his sons were too noisy. By some calculations he spent about 10
years out of 50+ years at his cottage working on his philosophical
writings. The German word "Hiitte" means "hut", but in the
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general context I think it makes sense to call a "cottage" or a
"cabin" in the woods. On the uphill side are the trees and woods,
and then on the other downside you can see the distance valleys
and ski slopes. It is a nice lovely place for a little philosophical
reflection and thinking. There is a very small creek that runs
alongside the cottage and the water continuously runs into a
hollowed out log that is used as a cooler for food. There is no
running water inside. There are three small rooms inside.
Supposedly, much of the actual building was done by Pius
Schweizer. Two portraits hang on the walls the famous Alemannic
poet Johann Peter Hebel (1760-1826) and great philosopher
Friedrich Schelling (1775-1854). Karl Jasper (1883-1969) had
given Martin a copy of Schelling book on freedom that he took to
hut. Heidegger said about the following about Schelling, that he
was the “truly creative and boldest thinker of this whole age of
German philosophy”. G.W.F. Hegel (1770-1831) remarked about
this work, “Schelling had made known a single treatise on
Freedom. It is of a deep speculative nature, but it stands alone. In
philosophy a single piece cannot be developed”. Heidegger was
awarded the Johann Peter Hebel prize May 10, 1960 in Baden-
Wiirttemberg. Martin was often alone in the cottage for his
thinking and writing.

Elfride did some skiing in the area during the winter of
1914 when she was a young student at Kiel. She stayed at a similar
cottage skiing with her student friends. After her marriage in 1917
to Martin Heidegger she decided to have the cottage built as a
place where her husband could work in all quietness and find his
own way and path. Heidegger’s own motto to his collected
writings: “Wege — nicht Werke” or in English: “Pathways — not
Works”. Martin added this motto shortly before his death in 1976.
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There is no driveway to die Hiitte. Heidegger would often
walk all the way there or sometime taking a bicycle, there was also
a train up to the nearby village of Todtnauberg. When Heidegger
rejected his appointment to the University of Berlin for the second
time in 1933, the University of Freiburg offered to pay for putting
in electricity to the cottage, which was buried in the ground and
came up from below. But there are no outside lights, no electric
poles, or telephone lines, no cell phones, no smart phones, and no
computers. Most likely, in fact, no typewriters, they were not use
by Martin Heidegger.

There are few modern conveniences, there is no refrigerator
instead a very small cold creek that runs next to the Hiitte and is
used to cool milk, butter, and cheese. Nevertheless, great
philosophers, thinkers, scientists, and poets like Edmund Husserl,
Hans-Georg Gadamer, René Char, Jean Beaufret, Derraida, Jean-
Francgois Lyotard, Herbert Marcuse, Karl Lowith, Gerhard Ritter,
Heinrich Petzet,Rudolf Bultmann, Werner Heisenberg, Rudolph
Augstein, and Paul Celan; have joined Heidegger at this remote
and secluded location to engage in moments of reflections. See for
example, the most famous poem by Paul Celan (Jewish poet from
the Bukowina, survivor of a Nazi work camp) with the simple title
of Todtnauberg, which he wrote after his visit to the Hiitte and
Heidegger in July 25, 1966. Many of Heidegger’s writing can be
called in German: Hiittenbiichlein after they were written at the
Hiitte (the Hut).

Nietzsche arrives. The first snow fall had happen last night
and the winter sun was shining when a figure appears at the door —
Nietzsche arrives with his thick glasses and bushy mustache, and
knocks on the doors and asks if Professor Heidegger is at home in
a very formal manner. He says the old philologist is here.
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Nietzsche strides into view as he enters the Hiitte. Heidegger
offers Nietzsche some hot chocolate free of oil.

Nagarjuna approaches. In the distance a Buddhist monk
wrapped in a monk’s yellow/red robe (colors see:
Sariputrapariprcch@) appears in the snow walking slowly and
obviously cold and forlorn. Nagarjuna looks right and left appears
to be wandering through the little woods leading up to the Hiitte.
Nagarjuna walks up to the door and knocks, asking for Herr
Heidegger in broken German.

Inside the Hiitte, wooden fire in the stove provides some
heat, warmth, and nourishing hot drinks in winter. There is a front
room by the door, the Vorraum — where the boots and heavy winter
coats are removed.

Nagarjuna, the south Indian pulls off his warm fur Tibetan
hat (a Xamo Gyaise) and his completely shaven head appears and
looks out of place on this cold winter day in southern Germany as
he lays down his alms bowl (patra). He has come thousands of
miles to engage in a dialogue with these two philosophers over
nature of their thinking and especially their own impenetrable
enigmas. Later he would give a seminar at the University of
Freiburg on the nature of the Buddhist’s nothingness or
voidingness (Sinyatd); but in the meantime, he came across a great
distance to help these humans in need of relief from their suffering.
Suffering is the basic stance, position, and fundamental factual
condition of all humans for Buddhist. Heidegger is in his
proverbial  Heimat, his home against the homeless
(Heimatlosigkeit) nature of modern life. Nietzsche is still a wander
and meandering in his life, but he is looking for a home; whereas,
Nagarjuna is a Buddhist monk, who by definition, is a homeless
monk. He knows that no home is either needed or possible for us
humans. Nagarjuna cames from a long ways from Nalanda in
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northern India but this is neither his home nor his homeland.
Nagarjuna had taught at the Buddhist University the ancient and
famous Nalanda University in Bihar, India; when he taught there
centuries ago there were some 10,000 students and 2,000 monks at
the height of Buddhism in India. The background of 1000s of
years of traditions and competing schools with different
philosophical thoughts is part of the process. In Jainism the word
and meaning of Anekantavada or multiplicity of viewpoints
anekanta ("manifoldness") and vada ("school of thought") dates
back before even the Buddha.

Martin bends his head and says “parnam - namaskar” to
the great teacher, the Archaya Nagarjuna Indian Buddhist monk.
You are welcome here. I met once with a Thai monk Bikkhu Maha
Mani and we had a wonderfully conversation about nothingness.
That dialogue was in German, I understand you only speak
English, Hindi, Sanskrit, and Telugu. I think English is the closest
to German on that list. Heidegger turns to Nietzsche and says what
about we carrying on our dialogue in English is that ok with you
the old philologist?

Nagarjuna bows his head deeply and says “pranam -
namaskar” to you all.

Nietzsche turns and states briefly, I have not spent one
good hour speaking German or with Germans, for myself I would
have preferred French, but sauve qui peut(every man for himself).
As for Germans, Herr Goethe is the last German that I have any
respect for and he died a long time ago. I wished I had written
more in French.

Nietzsche remembers a poem he wrote in 1884, his
poeticized homelessness in one draft calls the title of the poem of
‘Homesickness’; and the ending words are:
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Woe to the one who had no home! (Weh dem, der keine Heimat
hat!). What we have here is godlessness, wordlessness, and
homelessness.

In another note, I said: We homeless ones from the
beginning — we have no choice, we have to be conquerors and
discoverers: so that we perhaps may bequeath to our descendants
what we ourselves lack — that we bequeath a home to them. (1885-
1886).

Martin says that I welcome you here graciously in my
warm home in the protection against the cold and snow.

Heidegger reminds us that the first western Sanskrit
grammar was done by the German missionary Heinrich Roth, a
native of Augsburg, who died in India in the city of Agra in 1668.
Sanskrit is close to Greek and that makes an ideal language for
philosophy, but I wish I knew more about Sanskrit and I hope to
find out about the ontological difference in Sanskrit from
Nagarjuna. It is too bad we cannot speak in the classical Sanskrit
of Panini — it may help get to the ground and origins (Ursprung) of
real onto-theo-logical thinking pre-metaphysics and pre-Christian —
like the ancient Greeks before Socrates and Plato. I would like to
return to the first thinking before all the assumptions have crept
into our mind, which we call today the ‘common sense’ disease of
metaphysical thinking or in most popular cases now it is just called
“philosophy”. We have to move back before the common sense
and abstract thinking of today to a time when thinking was “raw”.

Nagarjuna said it is lucky that in conversations with the
Japanese, about nature of language, they did not include the
learning to play the shakuhachi or the Zen flute in it. They believe
that it would have taken you years to begin to play at all. But this
may have led to a great awareness for you: the first step in Zen is



Journal of Darsana, Vol. - I July-December, 2015 10

that there is no Zen — the world is a Zenless place. To speak in
sports metaphors think of a mindful aikido throw and ukemi. 1 too
have spent time with the Japanese Buddhist. Nagarjuna stands up
and put out one hand: listen and you will hear that one hand
clapping loudly — if you are ready. I wanted Aishwarya Rai to
come and model for us as a one hand clapper; but apparently she is
not coming. Martin you had away with women once upon time —
no?

Nietzsche likes the mood of music. You know I played and wrote
music for piano; but not for the Zen flute — I was certainly not
ready at that time. The young Russian Ms. Lou von Salomé
enjoyed my music too. Perhaps I have come a little further or at
least a little closer. Like you were fond of talking about your great
work Being and Time (1927) — which you have not gotten any
further, something we might call empty progress. Oswald Spengler
talks of Germany being a frontier against "Asia." Martin, do not
you want to find out more about the Eastern philosophical world?
Some illustrations of your western tradition connection and
philosophers with Eastern thinking: Christian Wolff, for example:
in 1721 Wolff delivered in Latin the ‘oratio de Sinarum
philosophia practica’ at the University of Halle; Leibniz, Hegel,
Schopenhauer, and of course I have praised Buddhism above
Christianity since Buddhism is beyond our simple Christian
concepts of good and evil.

The old philologist looks around for his hot chocolate and
says that because of our faith in the Indo-European languages
grammar we still have this dreaded theology in our blood.
Nietzsche turns to Heidegger and asks him, Martin where did you
end up with this last God or last gods business after the 1930s?
Nietzsche, his eyes gaze upwards and starts looking up at the
portrait of Schelling hanging on the wall.
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Heidegger: 1 will keep my silence on that question that is why |
never wanted those thoughts published during my life time. When
I said, “Only a God can save us,” | knew that there would be a lot
of room for misunderstanding. Perhaps I was not a philosopher
when I said those remarks. Although in 1964, I wrote, “One
should avoid the impression that dogmatic theses are being stated
in terms of a Heideggerian philosophy, when there is no such
thing.” There is no soul in Being and Time and yet, | am still a
religious person and I used an expression from Schelling, “the last
God” to open a space that would allow for a dialogue about God
[in his mind: How can I tell them how mixed I was throughout my
life about religion? I wanted to be more than a philosopher doing
western philosophy].

Narrator: Schelling wrote the remarkable words, “das Werden
eines umgekehrten Gottes”. In English perhaps the sense of the
words would be: become the reversible or inverted God. What
aporia or perplexity from our great Schelling? Schelling’s genius
was greater than his ability to actually write. He was always re-
thinking everything.

Martin says, when I was working on Schelling, I once wrote,
“God lets the oppositional will of the ground operate in order in
which love might unify and subordinate itself to, for the
glorification of the absolute. The will of love is about the will of
the ground and this predominance, this eternal decidedness;
therefore, the love for itself as the essence of ‘Being’ (Wesen des
Seyns).” In general; this decidedness is the innermost core of
absolute freedom.

Nietzsche gasps and mutters, just what I thought that the shadow
of God is still playing on Plato’s cave no matter what has actually
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been said. You thought that I (Nietzsche) am stuck with Plato.
Here you are with the metaphysical realm or the super sensuous
world of Plato’s returning again. I found this theological instinct
everywhere — no wonder I find it here again in Germany. German
philosophy is corrupted by metaphysical theology but it is still
lives in the soul of this one here, in Heidegger. Southern German’s
the Swabians and their innocent lying and need I mention the
historical school, the Tiibinger Stift and their insidious theology
everywhere, plus the whole ponderousness of the German scholar
on Greek Gods.

Nietzsche: “In relation to Plato, I am a thorough skeptic, and am
never in the condition to add my voice to the chorus of praise,
which is common among the learned people, for the artist Plato ...
Plato throws ... all forms of style together, he is thus a first
decadent of style ... Plato is boring ... my refreshment, my
preference, my cure from all Platonism was always Thucydides.”
(Twilight of the Idols, or, How to philosophize with a Hammer Gdétzen-
Ddmmerung, oder, Wie man mit dem Hammer philosophirt written in
1880.) “What I Owe to the Ancients’. Thucydides (460 BC — 395
BC): Athenian general and historian, author of the History of the
Peloponnesian War. In other words, for Nietzsche the cure for
Plato is the play by play account of a war which included
“lawlessness and atrocities committed by Greek citizens on each
other in the name of one side or another -- in the name of a justice

2

war.

Heidegger: 1 wanted to cure Nietzsche of his deep-seated
Platonism. I am ok with war. Carl Schmitt wrote to me in a letter
the rather interesting translation: Heraclitus’s Fragmentum 53:
“War is the father of all things, the king of all things. Some he
proves to be gods, others men; some he makes slaves, others
free.” August 22, 1933.
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Nietzsche: Now, I really need some more hot strong tea, please if
you have some.

Nagarjuna: No soul or an eternal soul, the Buddha was silent on
this question for good reasons. It is completely beside the point of
suffering (Sanskrit g duhkha and in German the word is Leiden)
and cessation of suffering for these humans on this planet. The
Sanskrit word duhkha should be linked to: impermanence (anicca)
and and not-self (anatta). Martin wanted Being’s truth to have an
ultimate value. I am not sure I understand the whole ‘value’
questions, since that has come up in Kant during the late 1700s,
which was 1500 years after I had died. What does this mean the
revaluation of all values? I do not give a value to suffering or its
overcoming or cessation, or the blowing out of suffering by one
person like the Buddha who means "awakened" or bodhi
(Sanskrit: Eﬁﬁl} It was like he got hit by lightning and was
enlightened. But no self or no soul (anatman); hence, who was it
that got enlightenment, since there is no one (no self) at home? In
Sanskrit the Buddhist’s word is Sinmyatd for emptiness or
nothingness. Whereas in the Chinese Daoist words can be xu or
kong or taixu. For Daoist Xu are connected to the words non action
(wuwei) and non thinking (wusi). Remember the Buddha spoke in
Pali and so much has been translated back and forth into Sanskrit,
Hindi, Chinese, Japanese, and of course Tibetan; so we get the
Buddha’s words in English or German that has come down over
centuries of the art of hermeneutics and translation. But for most of
‘us’ the Buddha’s message is clear for suffering humans.

Nagarjuna (to Martin): Martin! You are with Parmenides and
impossibility of thinking of non-Being. Supposedly, he wrote:
“neither you could know what is not nor could you declare it”.
Indeed, the rest of the western philosophical history is: Plato’s
dialogue, the Sophist and stranger’s position about non-Being and
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the simple discussion of the semantics of non-Being; or Hegel’s
view of non-Being in the Science of Logic which is only thought in
the general context of progress of the methodology of the “circles
of circles”. No wonder your remarks that “nothing nothings” (Das
Nichts nichtet) is often thought of as your confusions. You started
off with a chair with only one leg and that was unbalanced — this is
the western approach which you had to deal with metaphysically.
You got stuck too.

Nagarjuna says on the way to here to the Black forest, I had an
elegant dream of the Buddha coming to talk with me. I was
actually asleep and dreaming -- but I dreamt, “I had awakened in
the morning as was my normal custom to come down to the river
Ajitavati and drink the cool water. As I turned to walk back up the
hill I turned to see the Buddha walking down to the river, I assume
to have a drink of cool water too. I turned to the Buddha and asked
him if I could ask my deepest question. The Buddha laughed at
me; he said there are no deep and hidden questions for me as I am
a simple man with a simple message: the four essential truths and
you should follow the eight steps. Ok, go ahead and ask your